














President of the Customary Court of Appeal, Justice Blessing Lyop Dalyop 
and the representative of the President, State Traditional Council, HRH Da 
John Putmang Hirse, mni, Miskhaham Mwaghavul at the ceremony
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Governor Caleb Mutfwang addressing the newly sworn-in Permanent 
Secretaries

Plateau State CAN Chairman Fr. Polycarp Lubo and other invited 
dignitaries during the swearing in ceremony

Mr. Nanman Kparbong, newly sworn-in Permanent Secretary (right) 
receiving his appointment letter from the Executive Governor of Plateau 
State, Barr. Mutfwang

Cross section of the newly appointed Permanent Secretaries

Plateau State Governor, Caleb Mutfwang (left) presenting appointment 
letter to Mrs. Helen Halima Chundusu after the oath taking ceremony

Plateau State Governor, Barr. Caleb Mutfwang (left) congratulating his 
Chief of Staff Government House, Engr. Jeremiah Satmak after taking the 
oath of office

Newly sworn-in Special Adviser on Security Matters, Brigadier General 
Gakji Shipi being congratulated by Governor Mutfwang

GOVERNOR MUTFWANG SWEARS-IN PERM SECS, ADVISERS
The Plateau State Executive Governor, Barr. Caleb Mannaseh Mutfwang recently swore-in Permanent Secretaries in the State Civil Service and 

Special Advisers at the Victoria Gowon Multi-purpose Hall, new Government House Rayfield, Jos
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THE Igbo speaking people is one of the 
largest ethnic groups in Nigeria with a 
population of over 30 million. They 
inhabit east of the Niger and beyond 
mainly Enugu, Abia, Imo and Eboyi 
states. Other states where they can 
also be found include Delta, Rivers, 
Cross Rivers and Akwa Ibom located in 
south eastern Nigerian between 
latitude 5 and 7 degrees North and 
longitude 5 and 7 degrees east. They 
occupy a continuous stretch of territory 
of about 25,280 square kilometers 
(Ifejiagwa, 2016). The neighbours of 
Igbo's according to Ukegbu (2005) are 
the Igala and Tiv in the North, the Ekoi 
and Ibibio in the east, the Ijaw and 
Ogoni in the south and the Benin and 
Isoko in the west.

CONCEPT OF MASQUERADE 
AMONG THE IGBOS

Akubor (2016) noted that scholars 
have literally defined masquerade as a 
covering, concealment and a disguise 
device by an individual or group with 
the view to represent a spirit, an 
animal or an idea. Akubor however 
noted that the African perception of the 
masquerade is completely different 
from the view of the European 
counterparts who limit masquerade as 
anything under a mask for pleasure 
and entertainment. To Africa and 
Africans (which include the Igbos), the 
masquerade are the dead ancestors 
among the living, which is hinged on 
the belief that human life is made up of 
the body and soul; and the soul is 
conceived as the spirit, and the soul is 
also conceived.  In this way, at the 
death of any man, the spirit continues 
its existence in some indescribable 
environment, where they also continue 
with the living.

“Mmawu” as it is called in Igbo 
dialect, is believed to be an 
embodiment of the spirit and human 
world, hence the name Mmawu in Igbo 
means “spirit of the dead”. It is a 
combination of the two Igbo words, 
“mmuo or maa” which means “spirit” 
and “onwu” which means “death”  
(Anaedonline,2018). The Igbo 
traditional masquerade is believed to 
be a spirit that comes from a tree or the 
ground. A popular theory attributes 
masquerade as spring from the soil, 
making them higher than human and 
regarded as a superior being.

Depending on the locality in Igbo 
land, masquerades can be replica 
images of deities and important 
ancestral relatives of the society. 
Consequently, the identities of them 
are well-kept secret from children, 
women and the uninitiated men of the 
society. Only strong, exclusive and 
trusted men of society are allowed to 
perform any masquerade with high 
reputation. Ugobude (2021) posited 
that masquerading require a one 
person team or a team of more people 
which may include vocalists who hail 
the masquerades, drummers and 
players who play the instruments, 
advisers and then the masquerade 
itself. Most of these masquerades has a 
mask on their face and are covered 
from head to toe with some piece of 
clothing or/and bamboo rafters.

There are different categories of 
masquerades that are meant to serve 
various purposes in the community. 
Each masquerade possesses particular 
attributes and specializes in one or 
more skills like dancing skills, 
acrobatics, show of mysterious 
powers, etc.

Some masquerades are meant to be 
only heard, it is forbidden for any 
human to see them. There are dire 
consequences for anyone who comes 
face to face with such “mmanwu”, the 
penalty can be severe as death.  These 
type of masquerade move under the 
cover of the darkness and they mostly 
serve as regulatory or a punishment 
medium (Anaedoonline,2018).

However, some masquerades appear 
only on one festival, others appear 

more regularly while a few do not 
appear at all during festivals or 
occasions, but only when they are on a 
mission.

The list of masquerades in Igbo land 
is inexhaustible. Here is some list of 
popular ones found across various 
communities: Agaba, Igariga, Ulaga, 
Izaga, Okonko, Achiukwu, Omaba, 
Ijele, Enyi, Mmanu Ugo, Ojionu, 
Okwomma etc.

MEANS OF ENTERTAINMENT
Masquerade  i s  the  b igges t  

entertainer in Igboland coming from 
the cultural setting of the tribe 
(Nwankwo, 2016). Festival like New 
yam (Iri Ji, Ahinjoku, Ifenjoku, etc) 
festival which happens to be the most 
popular among the Igbos to others and 
ceremonies like burial, chieftaincy 
titles, etc, different kinds of 
masquerades are displayed and play 
important role from the beginning to 
the end.  They are always the first to 
start the ceremony patrolling nooks 
and crannies of the community adding 
glamour to the keen eyes of the visitors 
and the villagers who are expecting the 
wonderful act of the gods in 
manifestation of masquerades,

They differ in styles, shapes, and 
dance steps from one community to 
the other. Some are accompanied with 
harmon ious  beat  o f  mus i ca l  
instruments, spectacular episodic 
dramatic bits of enhancements, 
incantations and colourful costumes. It 
is always a beehive of activities as 
several cultural group of masquerades 
trill the audience ranging from the big 
fierce looking and violent Agaba, 
Okwomma, and Mgbadike, the Ojionu 
with its creative and energetic dancing, 
the Igariga scaring children and 
women away with its long canes and to 
the beautiful adorned Adamma 
masquerade.

Also, we have the Okwa-Ebu 
masquerade which accompanies other 
masquerades and serves as mouth 
piece or praise singer for the 
masquerade it accompanies. Another 
masquerade that behaves like the 
Okwa-Ebu is the Omewaluigwe known 
as the wisest masquerade. It 
entertains the crowd with its talkative 
nature, serving proverbs and parables 
unprovoked in his chants to the 
applause of the crowd.

The greater the terror exhibited by 
some of these masquerades, the more 
they pull crowds of people who 
laughed, jumped, cried, yelled, 

stampeded only to refrain and watch at 
a distance either soberly or in a 
deranged manner.

The role of masquerade as 
entertainer is unquantifiable; it is 
these masquerades that massively 
present themselves as the chief 
celebrant in the festivals. This is 
because, at the end of the celebration 
people never cease to stop telling how 
they are being trilled by the ground-
breaking performance of these 
masquerades.

Basically, in most Igbo societies, 
every serious occasion, ceremony or 
festival where masquerade is not 
presented, the participants of the 
occasion do see the event as a mockery 
or inconclusive.

CUSTODIAN OF COMMUNITY 
LAWS AND ORDER

Masquerade played important roles 
of keeping laws and order in the 
communities, because people regard 
masquerade a powerful spirit who the 
powers of give and take rests upon, 
they are promptly and religiously 
obeyed.  Consequential to this fear and 
obedience, these categories of 
masquerades assume both legislative 
and executive functions, working hand 
in hand with the blessings of the 
Council of Elders (Ndi Ichie). They 
execute administrative and judicial 
duties.

Masquerade has various ways in 
which it governs and protects the 
society. At times, they assume the 
place of judge and peace maker. For 
instance, the Odo masquerade of 
Ukehe people of Enugu state, when 
there is a divorce in traditional 
mar r i age  and  a l l  e f f o r t s  i n  
reconciliation fails; Odo intervenes and 
unfailingly brings back the woman and 
at the same time provides them with 
code of conduct. The Awuru 
masquerade was historically a means 
of providing security against crimes 
such as stealing, poisoning, killing of 
persons, crop destruction, etc. 
Whenever there is such crime, the 
masquerade was consulted and the 
main suspect was asked to swear to 
Awuru to prove his innocence. In some 
cases, the victim of the crime could ask 
the masquerade to kill (that is “ili 
mmonwu”) whoever was responsible 
for the crime.

Some categories of masquerade act 
as sanitary spectators by making sure 
those important places are tidied up. 
This is done by coercing women and 

children to sweep and clean important 
arena.  They also check and control the 
movement of women especially those 
who are regarded as unfaithful to their 
husbands. Children and young adults 
were bound to tell the truth and be of 
good behavior at all times to avoid the 
wrath of masquerade.

Masquerade like the Ekpo or Ekpe 
popular among the person of Abia, Imo 
and Eboyi States act as policemen who 
enforces the laws of the land. Being a 
means primarily used as unbiased law 
enforcement agents, it is not unusual 
to witness tough masquerade walk up 
to a certain individuals and loudly 
berate them publicly to their hidden 
abominable bad habits such as 
coveting a friend's wife, serious crimes 
such as poisoning someone or other 
adjudged misbehavior to the society.

INITIATION INTO MANHOOD
In Igbo tradi t ional  soc iety,  

masquerade is only displayed by men 
and so also is initiation into it is strictly 
for men. Masquerade is the only means 
of initiating or turning of an Igbo boy to 
“Igboman”. This initiation is generally 
known in the entire Igbo land as “Ima 
mmuowu”  (knowing the spirit) or “Iba 
mmuowu” (to enter the spirit). The 
initiation rituals associated with “Ima 
mmuowu” were mostly violent – 
reason women were rarely part of the 
cult. The essence of initiation is to 
stress on the social importance of the 
transmission from childhood to adult 
l i f e  w i th  i t s  p r i v i l eges  and  
responsibilities. It is believed that the 
moment a child is initiated into 
masquerade cult, he will be regarded 
as a full-fledged man, for no matter the 
age, wealth and social status, one is 
taken as a child as long as he is not an 
initiate.  But once the ceremony is 
completed, he becomes eligible to sit 
with the elders of the land, he could 
express his feelings in the community 
gathering and can only be denied of 
this right if the matter arising is strictly 
for elders.

The issue of initiation brings about 
r o l e  seg rega t i on  and  soc i a l  
stratification of every Igbo male child. 
Initiates are accorded with certain 
roles and obligations unlike the 
armatures that are yet to be initiated.  
They impress among the novice and 
society at large at the importance of 
this change, their spectacular dramatic 
and  impress ive  charac ter  i s  
undoubtedly a fact in maintaining 
respect for moral codes, religious 
observance and traditions vital for the 
social life of the people.

Masquerade play the role of ascribing 
maturity and show of strength, 
endurance, keeping secrets, standing 
the site of blood and being brave to 
people into it. Through this separation 
of the strong from the weak, the 
community is able to raise strong and 
fearless warriors that protect the 
communities from immediate enemy.

FORM OF SPORTS, UNITY AND 
TOURISM

Nwankwo (2015) noted that 
masquerade is another means Igbo 
societies integrate with each other. 
Masquerade in those days are like 
todays intercontinental football and 
Olympic game. They also play the role 
of unification among people of different 
cultural heritage in the African society. 
This very masquerade game or festival 
still exist in many Igbo communities 
and Africa society.

During the celebration of festivals 
and other occasions by an Igbo 
community, it is not unusual that they 
invite other neighboring communities 
to come and celebrate with them. 
When these invited communities 
attend, most times they go with their 
masquerade to grace and showcase 
their cultural heritage.  These invited 
communities usually go home with 
different prizes won by their 
masquerade, either as the best 
dancing, best entertaining, most 

beautiful masquerade as the case may 
be. 

The popular Ikeji festival of the 
Izuogu people of Abia State serves as a 
reference point. During the festival, 
people from near and fear of Izuogu do 
come to Izuogu to witness and show 
their cultural heritage.  There is always 
a price to be won at the end of the 
festival; any masquerade that is able to 
untie a ram that is being tied to a stick 
with a single thread become the winner 
of this annual festival and the entire 
crowd sing songs of praise to the 
masquerade as it goes home with the 
ram and other prizes.

In 1987, the old Anambra State 
government organized the first edition 
of “Mmawu” festival held in Enugu. To 
enlarge the scope, the organizer's 
extended the invitation to other states 
for full participation. The reason was to 
afford the public the opportunity to 
watch and witness various types of 
masquerades including important 
masquerade as “Ijele” the king of 
masquerade on stage and to promote 
more unity and progress, make it a 
tourist event of note and uphold our 
difference culture. Apart from winning 
prizes during these festivals, 
neighboring communities, villages, 
clans, kindred's and families have 
come together to know each other 
better, by name and by the beauty of 
their diverse cultural heritage.

DISPLAY OF SPIRITUAL POWER
As far as the Igbo's are concerned, 

masquerades are ancestral spirits who 
periodically visit their living fore-bears 
in masquerade forms. Their visits are 
regarded as spiritual intervention to 
the world of the living and as a result 
are highly venerated. They are 
symbolic resurrections of the 
ancestors. Thus, the masquerade in 
Igbo society (just like any African 
communities) is the process of man's 
attempt to give being to those very 
significant aspects in the depth of 
thought in this universe.

Speaking on the role of masquerade 
in Achebe's “Things Fall Apart”, Nwodo 
(2007) quoting Emenyeonu stated that 
the masked spirit in traditional Igbo 
society was a vehicle than manners. It 
was held secret, mystical, mysterious, 
magical, and supernatural in Igbo 
culture.

Masquerade is one of the frameworks 
of showcasing one's spiritual power 
p u b l i c l y  w i t h o u t  a t t r a c t i n g  
unnecessary attention among the 
Igbo. During festivals, masquerades 
and people around exercise their 
spiritual powers publicly. It is an act 
and a game also.  With these powers, 
some performs wonders that are awe-
inspiring. How can one explain of Izaga 
masquerade (known as Ebun in some 
areas and Akujane in Onitsha) folded 
like a paper and carried into an arena in 
a board or wooden box for performance 
can grow up to 30 feet tall and can also 
make itself to be short and minute 
within moments?

The Osimiri masquerade that always 
carry a smoking pot of charm on its 
head, it is believe that it rains 
anywhere it appear.

CONCLUSION
In conclusion, it is clear that 

masquerades in Igbo land, Nigeria and 
in most Africa is far more beyond the 
mask. They are unique properties of 
the Igbo people. Their role and 
importance to the people is  
unquantifiable and cannot be over 
emphasized. This is due to the vary 
actions and activities they perform. 
The masquerade is seen as adjudicator, 
entertainer and a strong advocate of 
good  mora l  va lues  i n  the i r  
communities.

A h a n o n u ,  L i n u s  N . C  
(nduamak66@gmail.com) and 
E k e ,  O b i n n a  F .  
(ekeh316@yahoo.com) National 
Commission for Museums and 
Monuments, Nigeria.

Man does not exist in a cultural vacuum; he lives with a set of social expectations, norms, constraints and obligation which he calls culture. Okpara (2004) refers to culture as 
the peoples way of live to their traditional behaviour in a broader sense, including their ideas, arts and artifacts. Thus, Kalu (1978) indicated that culture is man-made rather 
than God given. The manmade aspects of culture as much as possible are transferred from one generation to another. In Igbo land, there are many spectacular  festivities and 
cultural performances with certain ideas explicit in the interaction of different elements which in turn sometimes play different function with which different cultural 
segments are held together. One of the most notable, very popular, vibrant and dynamic of these culture is “Iti Mmanu”. “Mmanu” means masquerade in Igbo dialect. “Iti 
Mmawu” (to show case) has been an integral part of life in Igboland and all over Nigeria, as well as in most African societies. AHANONU, LINUS N.C and EKE, OBINNA F., writes

Role of masquerades among Igbo of South East
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CHANGE OF NAME

I, formerly known as SAMBO 
NANDIR LIRFA, now wish to be 
known and addressed as 
NANDIR NANSEL SAMBO. All 
former documents remain valid.  
All concerned authorities and 
the general public to please take 
note.

I, formerly known as DANIEL 
JUSTINA ACHOB, now wish to 
be known and addressed as 
DENIEL JUSTINA OMEDE. . All 
former documents remain valid.  
All concerned authorities and the 
general public to please take 
note.

I, formerly known as GYANG 

DEBORAH ILIYA, now wish to be 

known and addressed as 

HARUNA DEBORAH AMOS.  All 

former documents remain valid.  

All concerned authorities and the 

general public to please take note.

I, formerly known as LEKUK 
TERDANG KUMYEN, now wish 
to be known and addressed as 
DAYIL TERDANG SIMDI.  All 
former documents remain valid.  
All concerned authorities and the 
general public to please take 
note.

NANDIR

DANIEL

HARUNA

DAYIL

I, formerly known as ISHAKU 
MOSES, now wish to be known 
and addressed as ISHAKU 
MUSA.  All former documents 
remain valid.  All concerned 
authorities and the general 
public please take note.

I, formerly known as UMARU 

ABUBAKAR, now wish to be 

known and addressed as UMAR 

A B U B A K A R .  A l l  f o rme r  

documents remain valid.  All 

concerned authorities and the 

general public please take note.

I, formerly known as MISS 

LINDA BENCHI KAKHAM, now 

wish to be known and addressed 

as MRS LINDA PUKAT SHEHU. 

All former documents remain 

valid.  All concerned authorities 

and the general public please 

take note.

ISHAKU

UMAR

MRS LINDA

I, formerly known as DANJUMA 
JOSEPH SANDA, now wish to be 
known and addressed as 
SHIKJIL LAMKA SHEDRACH.  
Correct Date of birth is 
23/03/2002 not 23/03/2001. All 
former documents remain valid. 
All concerned authorities and the 
general public should please take 
note.

I, formerly known as AFOLABI 

TEMITOPE CELINA, now wish to 

be known and addressed as 

OJELEKE  TEMITOPE CELINA. 

All former documents remain 

valid. All concerned authorities 

and the general public should 

please take note.

I, formerly known as MONICA 
JOHN, now wish to be known 
and addressed as MONICA 
JOHN DAKSUN.  All former 
documents remain valid. All 
concerned authorities and the 
general public should please 
take note.

I ,  f o r m e r l y  k n o w n  a s  
DANFULANI MARTHA MARK, 
now wish to be known and 
addressed as MARK MARTHA 
D A M A K I .   A l l  f o r m e r  
documents remain valid. All 
concerned authorities and the 
general public should please 
take note.

SHIKJIL

OJELEKE

MONICA

I, formerly known as JANET 
JOSEPH DABIT, now wish to 
be known and addressed as 
JOSEPH JANET BULUS. Date 
of birth is 14th March, 1994. All 
former documents remain 
valid. All concerned authorities 
and the general public should 
please take note.

GYANG

JOSEPH

MARK

I, formerly known as HAMISS 

ISA ALI, now wish to be known 

and addressed as MUHAMMAD 

NURA USMAN.   All former 

documents remain valid. All 

concerned authorities and the 

general public should please 

take note.

MUHAMMAD

NWADOBU

BULUS
I, formerly known as BULUS 

CHRISTIANA BALA, now wish to 

be known and addressed as 

BULUS TONGRIYANG JATAU.   

All former documents remain 

valid. All concerned authorities 

and the general public should 

please take note.

KISKI

DAUDA

I, formerly known as HELEN 
KEZIAH KISKI, now wish to be 
known and addressed as KISKI 
HELEN CHRISTIAN. All former 
documents remain valid. All 
concerned authorities and the 
general public should please take 
note.

I, formerly known as DALYOP 
YOP CHOLLOM, now wish to be 
known and addressed as DAUDA 
TABITHA PAM . Correct date of 
birth is 18/11/1998. All former 
documents remain valid. All 
concerned authorities and the 
general public should please take 
note.

AFAMEFUNA

AZI

I, formerly known as EJIM 
PATIENCE UCHE, now wish to 
be known and addressed as 
AFAMEFUNA PATINECE 
UCHE. All former documents 
remain valid. All concerned 
authorities and the general 
public should please take note.

I, formerly known as AJIK 
ATANG, now wish to be known 
and addressed as AZI AJIK 
ATANG. Correct date of birth is 
2 4 / 0 9 / 1 9 8 2 .  A l l  f o r m e r  
documents remain valid. All 
concerned authorities and the 
general public should please take 
note.

I, formerly known as LAWALI 
BINVYAP NDAM, now wish to 
be known and addressed as 
LAWALI SALIHU UMUR. All 
former documents remain valid. 
All concerned authorities and the 
general public should please 
take note.

I, formerly known as CHALNAN 
ZINGVEN BAKO, now wish to be 
known  and  add r e s s ed  a s  
CHALNAN SELMAN BARKO. All 
former documents remain valid. All 
concerned authorities and the 
general public should please take 
note.

LAWALI CHALNAN

I, formerly known as JAPAN 
NANMI, now wish to be known 
and addressed as NANMI 
NANCWAT TALI.  . All former 
documents remain valid.  All 
concerned authorities and the 
general public to please take 
note.

NANMI OBASI

I, formerly known as IJEOMA 
CELINA OBASI, now wish to be 
known and addressed as OBASI 
IJEOMA CECILIA. All former 
documents remain valid.  All 
concerned authorities and the 
general public to please take 
note.

MUKTARI

I, formerly known as IDRIS 
UBALE, now wish to be known 
and addressed as MUKTARI 
UBALE. All former documents 
remain valid.  All concerned 
authorities and the general 
public to please take note.

MUDUUTKAP

I, formerly known as PETER 
MUDUUTGAP, now wish to be 
known and addressed as 
M U D U U T G A P  P E T E R  
LONGYEN.  A l l  f o rmer  
documents remain valid.  All 
concerned authorities and the 
general public to please take 
note.

DAVOU

I, formerly known as JUGU 
HANATU MUSA, now wish to be 
known and addressed as 
DAVOU HANATU DANIEL. All 
former documents remain valid.  
All concerned authorities and 
the general public to please take 
note.

I ,  f o r m e r l y  k n o w n  a s  
ADULRAHAMAN MUSA, now 
wish to be known and addressed 
as YUSUF MUSA ABDULLAHI. 
All former documents remain 
valid. All concerned authorities 
and the general public should 
please take note.

YUSUF

ILIYANUHU

I, formerly known as ILIYA 
MAINASARA AUDU, now wish 
to be known and addressed as 
ILIYA AUDU. Correct date of 
birth is 28/5/1068 not 5/5/1968. 
All former documents remain 
valid.  All concerned authorities 
and the general public please 
take note.

I, formerly known as HARUNA 

AISHATU, now wish to be 

known and addressed as NUHU 

AISHA HARUNA. All former 

documents remain valid.  All 

concerned authorities and the 

general public please take note.

I, formerly known as ESTHER 

SAMUEL, now wish to be known 

and addressed as GYANG 

ESTHER SAMUEL.   All former 

documents remain valid. All 

concerned authorities and the 

general public should please 

take note.

I, formerly known as ONYEBU 
NKECHI MARGARET, now 
wish to be known and addressed 
a s  NWADOBU NKECHI  
MARGARET.  All former 
documents remain valid.  All 
concerned authorities and the 
general public to please take 
note.

I, formerly known as JOSHUA 

CALEB, now wish to be known 

and addressed as AGYAMAS 

JOSHUA CALEB.  All former 

documents remain valid.  All 

concerned authorities and the 

general public to please take note.

AGYAMAS

I, formerly known as ILIAYA 

YOHANNA, now wish to be 

known and addressed as ILIYA 

YOHANNA. My correct date of 

birth is 25/11/1964. All former 

documents remain valid.  All 

concerned authorities and the 

general public please take note.

ILIYA 

ABDULSALAM

I, formerly known as OLADELE 
IYANDA now wish to be known 
a n d  a d d r e s s e d  a s  
ABDULSALAM SULEIMAN 
OLADELE. All former documents 
remain valid. All concerned 
authorities and the general 
public should please take note.

NANFE
I, formerly known as NANFE 
GLADYS RAMSON now wish to 
be known and addressed as 
NANFE GLADYS KAIKEH. All 
former documents remain valid. 
All concerned authorities and the 
general public should please take 
note.

SUNDAYESSIEN

I, formerly known as KUDU 
REBECCA YENGEN, now wish 
to be known and addressed as 
REBECCA SUNDAY.  Al l  
former documents remain 
va l i d .   A l l  c on ce r ned  
authorities and the general 
public please take note.

I, formerly known as ESSIEN 

UBOETOK DICKSON, now wish 

to be known and addressed as 

ESSIEN JOSHUA UBOETOK. 

All former documents remain 

valid.  All concerned authorities 

and the general public please 

take note.

I, formerly known as NANCY 

NTAZI PAM DAFEI, now wish to 

be known and addressed as 

NANCY NYAZI PAM.  All former 

documents remain valid.  All 

concerned authorities and the 

general public to please take note.

PAM

I, formerly known as UMMI 

ALIYU NAWAS, now wish to be 

known and addressed as UMMI 

SALMA ALIYU MUHAMMAD. 

All former documents remain 

valid.  All concerned authorities 

and the general public please 

take note.

UMMI

HWERE

I, formerly known as HWERE 
MAGDALENE DANLADI now 
wish to be known and addressed 
as  HWERE MAGDALENE 
PHILIP. All former documents 
remain valid. All concerned 
authorities and the general 
public should please take note.

EMMANUEL
I, formerly known as MAREN 
FUKI STEPHEN now wish to be 
known and addressed as 
EMMANUEL FUKI. All former 
documents remain valid. All 
concerned authorities and the 
general public should please take 
note.

KYEMTING

I, formerly known as JAMES 
JESSE, now wish to be known 
and addressed as KYEMTING 
JESSE JAMES. All former 
documents remain valid.  All 
concerned authorities and the 
general public please take 
note.

I, formerly known as LEPSUK 

DASHE, now wish to be known 

and addressed as DASHE 

ROSEMARY LEPSUK.  My 

correct of birth is 21/07/1991. All 

former documents remain valid.  

All concerned authorities and the 

general public to please take note.

DASHE

I, formerly known as BENSON 

BLESSING SIMBAMI, now wish 

to be known and addressed as 

I N N O C E N T  B L E S S I N G  

S I M B A M I .  A l l  f o r m e r  

documents remain valid.  All 

concerned authorities and the 

general public please take note.

SIMBAMI

DINCHI

I, formerly known as DINCHI 
LAR NDAM, now wish to be 
known and addressed as 
DINCHI SAUL LAR. All former 
documents remain valid. All 
concerned authorities and the 
general public should please take 
note.

SALISU
I, formerly known as SALISU 
AISHA FAVOUR, now wish to be 
known and addressed as SALISU 
AISHA. All former documents 
remain valid. WAEC, JAMB, NIN 
AND BIRTH CERTIFICATE. All 
concerned authorities and the 
general public should please take 
note.

DANIEL

JOSEPH

I, formerly known as DANIEL 
P. TITUS, now wish to be 
known and addressed as 
DANIEL PIRMAN LAR. All 
former documents remain 
va l i d .   A l l  c on ce r ned  
authorities and the general 
public please take note.

I, formerly known as SIMI 

DUNG, now wish to be known 

and addressed as SIMI RUTH 

JOSEPH. My correct date of birth 

is 04/07/1987. All former 

documents remain valid.  All 

concerned authorities and the 

general public please take note.

I, formerly known as AYUBA 

ZACHARIA, now wish to be 

known and addressed as AYUBA 

ZACHARIA KUMBEN.  All former 

documents remain valid.  All 

concerned authorities and the 

general public to please take note.

AYUBA

I, formerly known as ANASOH 

QUEEN CHIZZY, now wish to be 

known and addressed as 

OKAFOR QUEEN CHIZZY. All 

former documents remain valid.  

All concerned authorities and the 

general public please take note.

OKAFOR

DACHI

I, formerly known as DANJUMA 

YILYOK, now wish to be known 

and addressed as DACHI 

YILYOK DANJUMA. All former 

documents remain valid.  All 

concerned authorities and the 

general public please take note.

LOST OF DOCUMENT

I, ESV. SAMUEL NDUKWE, I was in possession of 
Certificate of Occupancy (C.of O) with Plot No. 32431 
situate at Naraguta Avenue, Jos North LGA, Plateau State 
belonging to Leventist Motors and Technical Plc issued by 
Ministry of Lands, Survey & Town Planning, Jos, Plateau 
State and it got lost at Lagos to Jos road sometimes in 
2012.

Effort to trace same proved abortive.
Signed:

ESV Samuel Ndukwe

PUBLIC NOTICE

The general public is hereby notified that the above named organization 
has applied to the Corporate Affairs Commission (CAC) for registration 
under Part "F" of the Companies and Allied Matters Act, 2020

Any objection to this registration should be forwarded to the Registrar 
General, Corporate Affairs Commission, Plot 420, Tigris Crescent, Off 
Aguiyi Ironsi Street, Maitama, Abuja within 28 days of this publication.

TRUSTEES:
Rev. Chidi  Michael. - Chairman
Blessing Ebere Nwobodo - Trustee
Pastor Emeka Agu - Trustee
Rebecca Danladi - Secretary

AIMS AND OBJECTIVES:
1. To preach the gospel of our Lord Jesus Christ.
2. Recovery of lost and battered destinies through the power of 

the Holy spirit.

Signed: Rev. Chidi Michael, Chairman.

ADONAI CHRISTIAN EMBASSY

THIS SPACE
IS FOR SALE

THIS SPACE
IS FOR SALE

THIS SPACE
IS FOR SALE

THIS SPACE
IS FOR SALE

THIS SPACE
IS FOR SALE

THIS SPACE
IS FOR SALE

THIS SPACE
IS FOR SALE

I, formerly known as JEMKUR 

ANGELA NANYA, now wish to be 

known and addressed as DENDEN 

ANGELA NANYA. All former 

documents remain valid.  All 

concerned authorities and the 

general public please take note.

DENDEN
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PROBATE NOTICE

INSP. YUSUF AHMED, late 
of Kaduna State, died on the 
17th Feb., 2021. At Gwantu, 
Kaduna State

NAME OF DECEASED PERSON

YUSUF ASAMA’U AHMED 
of Gwantu Numbu, Sanga 
LGA, Kaduna State. Lawful 
daughter of the said 
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

Signed
(ANDRAWUS MAIKAI)
PROBATE REGISTRAR

PLATEAU STATE OF NIGERIA,JOS

RAPHEAL FELIX,  late of 
Delta State, died on the 13th 
June, 2022. At Busa Delta 
State.

NAME OF DECEASED PERSON

ROMANDA FELIX, No. 11 
Dangchibi Rwang of Fatima 
Street Rayfield, Jos South 
LGA, Plateau State. Lawful 
daughter of the said 
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

DANLADI BAKO, late of 
Plateau State, died on the 
10th Feb. 2023. At PSSH, Jos.

NAME OF DECEASED PERSON

FATIMA DANLADI & RABIU 
MOHAMMED of Rafin Bauna, 
Jos South LGA, Plateau State. 
Lawful brother/daughter of 
the said deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

IN THE HIGH COURT OF JUSTICE OF PLATEAU STATE OF NIGERIA
PROBATE DIVISION

WHEREAS the person whose name is set out in the first Column hereunder died into on the date and place state in the said 

column.
AND WHEREAS the person whose name(s) and addressed and relations to the deceased are set out in second column 

hereto has/have applied to High Court of Plateau State if grant of letter administration of the Real and personal properties/ 

estate of the said deceased NOTICE IS HEREBY GIVEN that letters of Administration will be granted to such person/persons 

unless a “NOTICE TO PROHIBIT the grant is filed in the Registry within twenty one (2) days of from the date hereof.

JOSHUA NELSON, late of 
Kaduna State, died on the 
14th June, 2022. At Jos, 
Plateau State.

NAME OF DECEASED PERSON

YARISON MUSA BAYERO 
of Kissa Yhip Newlayout 
Jebbu Bassa LGA, Plateau 
State. Lawful Uncle of the 
said deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

UMAR AYU DANLADI late of 
Plateau State, died on the 
22nd May, 2023. At Jos, 
Plateau State

NAME OF DECEASED PERSON

IDRIS UMAR of Rikkos Yan 
Cement, Jos North LGA, 
Plateau State. Lawful son of 
the said deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

JONAH ANCHE, late of 
Plateau State, died on the 5th 
Nov. 2021. At Jos, Plateau 
State.

NAME OF DECEASED PERSON

MANASSAH JONAH  of 
Yohanna Dalyop Avenue, 
Bukuru, Jos South LGA, 
Plateau State. Lawful son of 
the said deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

UMARU SABO, late of 
Plateau State. Died on the 5th 
June, 2023. At Jos Plateau 
State.

NAME OF DECEASED PERSON

SABO UMAR UMAR of No. 
81/5 Ndu Street, Jos, 
Plateau State. Lawful son of 
the said deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

AYUBA YAKUBU, late of 
Plateau State, died on the 5th 
June, 2023. At BHUTH, Jos, 
Plateau State

NAME OF DECEASED PERSON

NYAM AYUBA YAKUBU of 
Angwan Paul Gindiri Tudun 
Wada, Jos, Plateau State. 
Lawful son of the said 
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

G O N S U M  G A B R I E L  
GWAKSHIWA ,  l a te  o f  
Plateau State, died on the 
31st March, 2023. At Wuse 
Pankshin LGA, Plateau State.

NAME OF DECEASED PERSON

G O N S U M  D O M I N I C  
NENFORT of Bwandang 
Bukuru, Jos South LGA, 
Plateau State. Lawful son of 
the said deceased.

YA’U HASSAN DOGUWA 
late of Plateau State, died on 
the 24th October, 2019, at 
Jos, Plateau State.

NAME OF DECEASED PERSON

HASSAN ABDULAZEEZ, of 
Behind Sharna Hotel, Bauchi 
Road, Jos North LGA, 
Plateau State. Lawful son of 
the said deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

JIMMY DUNG GYANG late of 
Plateau State, died 15th 
October, 2022, at Abuja, FCT.

NAME OF DECEASED PERSON

JONATHAN CHOLLOM 
GYANG of JG 56, Apata 
Street, Jos North LGA, 
Plateau State. Lawful 
b r o t h e r  o f  t h e  s a i d  
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

MARCEL NICHOLAS late of 
Plateau State, died on the 
19th May, 2013, at Bokkos, 
Bokkos LGA, Plateau State.

NAME OF DECEASED PERSON

NENGAK NICHOLAS C/O St. 
Thomas Catholic Church, 
Bokkos Plateau State. Lawful 
son of the said deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

MICHAEL JOSHUA ADAMU 
late of Bauchi State, died on 
the 12th November, 2020, at 
Abuja.

NAME OF DECEASED PERSON

PATIENCE  MICHAEL  
YELIM of Plot 45, Off Tengle 
Road, Karu Site, Abuja. 
Lawful daughter of the said 
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

AUDU JIBRILLA AUDU late 
of Damawa State, died on the 
16th October, 2022, at Gen. 
Hospital, Adamawa State.

NAME OF DECEASED PERSON

AMINA AUDU JIBRILLA & 
AUDU HURAINA of Sabon 
Gari Narabi Toro LGA, Bauchi 
S t a t e .  L a w f u l  
widow/daughter of the said 
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

KOFFA BABALE JOSEPH 
late of Kaduna State, died on 
the 26th February, 2023, at 
Jos, Plateau State.

NAME OF DECEASED PERSON

ISAH BABALE JOSEPH of 
behind PHC Kabong, Rukuba 
Road, Jos North LGA, Plateau 
State. Lawful son of the said 
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

JOHN EMMANUEL LUKDAP, 
late of Plateau State, died on 
the 10th November, 2018, at 
Jos, Plateau State.

NAME OF DECEASED PERSON

F A V O U R  J O H N  &  
R I T K A T M W A  J A C O B  
GOYER behind Melody 
Hotel, Gadabiu, Jos North 
LGA, Plateau State. Lawful 
widow/daughter of the said 
deceased

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

DAWANG JANET, late of 
Plateau State, died on the 
16th September, 2016, at 
Namu, Qua’an Pan LGA, 
Plateau State.

NAME OF DECEASED PERSON

STEPHEN NALONG of 
Namu Qua’an Pan LGA, 
Plateau State. Lawful 
b r o t h e r  o f  t h e  s a i d  
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

BATURE MANGAI late of 
Plateau State, died on the 2nd 
October, 2021, at Rim, Riyom 
LGA, Plateau State.

NAME OF DECEASED PERSON

MANGAI JOHN BATURE of 
Rim Riyom LGA, Plateau 
State. Lawful son of the said 
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

LENGSHAK PETER late of 
Plateau State, died on the 5th 
November 2022, at Kapil 
(HIP).

NAME OF DECEASED PERSON

JOHN PETER of COCIN LCC, 
Gandong Kwang, Jos South 
LGA, Plateau State. Lawful 
b r o t h e r  o f  t h e  s a i d  
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

YAKUBU SANKEY late of 
Plateau State, died on the 
2 5 t h  M a y,  2 0 2 3 ,  a t  
Kafanchan, Kaduna State.

NAME OF DECEASED PERSON

HON. JUSTICE JUMMAI 
HANNATU SANKEY & 
BABANGIDA JOHN SANKEY 
of Miango Road, Jos North 
LGA, Plateau State. Lawful 
widow/son of the said 
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

SUNDAY SHWANDANG 
RETYIT late of Plateau State, 
died on the 20th April, 2023, 
at JUTH, Plateau State.

NAME OF DECEASED PERSON

L O N G D I  S U N D A Y  
SHWANDANG of ECWA 
Church Farin Gada, Jos, 
Plateau State. Lawful sister of 
the said deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

REV. PROF. IBRAHIM 
MUSA AHMADU late of 
Taraba State, died on the 28th 
February, 2023, at Jos Plateau 
State.

NAME OF DECEASED PERSON

ALICE IBRAHIM MUSA & 
GRACE IBRAHIM MUSA of 
Plot 90T Mazaram Rayfield, 
Jos South LGA, Plateau 
State. Lawful daughters of 
the said deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

MARGIT HARUNA late of 
Plateau State, died on the 6th 
March, 2022, at Gada Biu, Jos 
Plateau State.

NAME OF DECEASED PERSON

MARGIT SAMUEL of No. 50 
Angwan Soya, Jos North 
LGA, Plateau State. Lawful 
son of the said deceased

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

J A T A U  H A G G A I  
TUHUNMANG late of Plateau 
State, died on the 28th May, 
2022, at Jos, Plateau State.

NAME OF DECEASED PERSON

DR. HAGGAI PHILEMON 
TUHUNMANG of No. 15 Old 
Legislative Quarters, Jos 
North LGA, Plateau State. 
Lawful son of the said 
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

PAM SAMUEL JATAU late of 
Plateau State, died on the 
21st September,2022, at Vom 
Christian Hospital. 

NAME OF DECEASED PERSON

DUNG PAM SAMUEL of 
COCIN LCC Tya, Vom, Jos 
South LGA, Plateau state. 
Lawful son of the said 
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

ISIYA USMAN late of Plateau 
State , died on the 12th 
August, 2013, at Jos, Plateau 
State.

NAME OF DECEASED PERSON

SAKINATU ISIYA USMAN 
of Rikkos, Jos North LGA, 
Plateau State. Lawful 
daughter of the said 
deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT

G A M B O  M U H A M M A D  
MAKARFI late of Kaduna 
State, died on the 27th 
October, 2022, at Kaduna 
State.

NAME OF DECEASED PERSON

ALMUSTAPHA MUHAMMAD 
of Katako Junction, Jos North 
LGA, Plateau State. Lawful son 
of the said deceased.

NAME OF ADDRESS OF 

APPLICANT’S FOR GRANT
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BARR. MRS. MUTFWANG MARKS 2023 WIDOWS DAY, NGO COMMISSIONS BOREHOLE AT NUJ

Plateau State First Lady, Barr. Mrs. Helen Mutfwang last week celebrated the International Widows Day 2023 at the Twin Theatre 
Hall, new Government House Rayfield, Jos

First Lady of Plateau State, Barr. Mrs. Helen Mutfwang addressing widows during 
the International Widows Day 2023

Wfe of the Speaker, PLHA, Mrs. Maria Moses Sule (left) with one of the widows, 
Pastor Mrs. Paulina Joh

Patron of TASTE United Kingdom, Dan Walker presenting documents for the 
borehole to Paul Jatau flanked by the Secretary, Peter Amine

Journalists tasting water from the commissioned borehole

Cross section of widows listening attentively to the speech by the First Lady

Plateau State First Lady, Barr. Mrs. Helen Mutfwang, Government officials and 
widows in a group photograph

State Chairman, NUJ, Mr. Paul Jatau appreciating the NGO for the gesture

Overhead tank donated by the NGO at the Nigeria Union of Journalists, Plateau 
State Council, Jos

Page 25

Non Governmental Organization commissions borehole at 
NUJ Plateau State Council, premises recently
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A man and his wife have found a new way 
to bond - by sporting beards at the same 
time as each other. They've even taken to 
entering beard competitions, with great 
success on the podium.

Aaron, 40 and Natali Johnston, 42, 
travel the world competing in bearding 
contests, and Aaron recently placed 
second in the Goatee category of the 
2023  wor ld  champ ionsh ips  i n  
Burghausen, Germany on June 11.

His wife also took home first place in the 
'realistic freestyle' category, for beards 
that are not real, and she won best in 
show.

Aaron began beard competitions in 
2014 after watching a TV show called 
Whisker Wars and feeling inspired, 
despite the fact he didn't have a beard at 
the time.

The couple from Aiken, South Carolina, 
competed in the same competition just 
one year after - with Natali designing and 
making her own creations from scratch.

The couple met in 2001 and were 
neighbours for seven years before their 
friendship blossomed into romance.
After dating for just six weeks, they 
decided to wed in 2008.

Neither of them expected facial hair to 
become their common interest - but they 
both admit the hobby has "brought them 
closer as a couple."

Aaron and Natali compete in different 
categories, but in the same competitions 
worldwide.

Natali said: "I'm what's called a 
whiskerina in the bearding world. You can 
either compete in the realistic full beard 
or the creative full beards.

"They can be made of absolutely 
anything. For a realistic beard I use 
synthetic or real hair. But you can make 
them from absolutely anything like 
cutlery or bacon - anything you can 
imagine so long as it's in a beard shape!

"It's not an obvious hobby for a woman 
to have but I absolutely love it. I see so 
many women come to competitions with 

their husbands but don't want to go on 
stage.

"What I love about it is when you put a 
beard on your face you're a whole 
different person. You can just go on stage 
and have fun. You get to spend the 
weekend hanging out with the people you 
love too. It's just a good time."

Aaron and Natali have competed in over 
170 competitions together since 2015 - 
spending most weekends travelling to 
another city to take part.

They compete full time as Aaron began 
working with the beard grooming 
company Honest Amish after winning the 
2017 world championships.

Aaron didn't have a beard before he 
began competing, but his beard now 
measures a huge 27 inches, and his 
grooming routine means he "takes longer 
to get ready" than his wife.

He said: "I've always liked facial hair 
but before 2010 I had to be clean-shaven 
for my previous job.

"It really is a lot harder to maintain the 
beard than you'd think. Some people are 
just luckier than others.

"I tie it up when I sleep and when I get 
out of the shower I have to use oil and 
balm.

"In 2017 once we figured out what we 
were doing I shaved my cheeks and have 
been competing in the goatee category 
ever since."

Nata l i  added:  "The  beard ing  
community is fantastic. We're supportive 
of each other no matter what. All the 
competitions are for charity - so when we 
pay our entrance fee it goes to a good 
cause.

"Beard clubs don't just do competitions 
either. Some go and clean roads or help 
out the homeless - it's just a great 
community.

"I'd definitely recommend individuals, 
women, or couples to take up bearding as 
a hobby.”

The Mirror
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Odd World News

TWO journalists in Kogi 

State became millionaires 

r e c e n t l y  a t  t h e  

presentation of prizes to 

the different categories of 

winners in the maiden 

edition of the GYB Essay 

C o m p e t i t i o n  f o r  

journalists in the state.
The correspondent of 

The Sun Newspaper in 

Kogi State, Emmanuel 

A d e y e m i ,  w o n  t h e  

competition with a total 

score of 75.8 per cent. He 

was followed closely by 

Richard Elesho of The 

News, who scored 72.6 

per cent.
The correspondent of 

I n d e p e n d e n t  

Newspapers in the 

state, Julius Atabor, was 

the second runner-up, 

with a total of 70.6 per 

cen t ,  wh i l e  Ade i za  

Momohjimoh of Nigerian 

L i n k  a n d  B a s h i r  

Muhammad of  New 

Telegraph were tied for 

the fourth place, each 

scoring 70.4 per cent.
At the prize presentation 

ceremony in Lokoja, 

which was well attended 

by top government  

o f f i c i a l s ,  i n c l u d i n g  

journalists in the state 

and across the country, 

the winner went home 

with N2 million.
The first runner-up got 

N1  mi l l i on ,  second  

runner-up, N500,000, 

while the two journalists 

who tied for the fourth 

place prize went home 

with N250,000 each.
There were consolation 

prizes, ranging from 

N20,000 to N100,000 for 

many other journalists 

that participated in the 

competition.
The President of the 

N i g e r i a  U n i o n  o f  

Journalists, Chris Iziguzo, 

in his goodwill message, 

commended the Governor 

fo r  h i s  unwaver ing  

support for journalism in 

N i g e r i a  a n d  t h e  

r e c ogn i t i o n  o f  t h e  

i m p o r t a n c e  o f  t h e  

profession in building a 

better Kogi State.
“By establishing this 

essay competition, you 

h a v e  i n d e e d  

d emons t ra t e d  you r  

unwavering commitment 

t o  n u r t u r i n g  a n d  

empowering journalists to 

excel in their craft," he 

said.
He noted that this would 

not be the first time 

Governor Bello would be 

empowering, and at the 

same time, rewarding 

outstanding journalists 

with cash and other prizes, 

but that he was particularly 

glad that the beneficiaries 

o f  t h e  e v e n t  w e r e  

journalists practicing in 

Kogi State.
The NUJ President said 

the feedback from the state 

was that the government of 

Governor Yahaya Bello had 

placed premium interest on 

the welfare of journalists in 

the state, adding that the 

result was visible in terms 

of positive reportage.
Whi le thanking the 

Governor for putting smiles 

on the faces of journalists, 

he congratulated winners 

a n d  e n c o u r a g e d  

practitioners to continue in 

their pursuit of excellence 

while adhering to the 

highest standards of 

professionalism.
The Chief Host, Governor 

Yahaya Bello, expressed 

c o n f i d e n c e  i n  t h e  

professional capacity of 

journalists in Kogi State. 

He said, "They are my own 

special people. If I don't 

embark  on  capac i ty  

b u i l d i n g  a n d  

empowerment for them, no 

outsider will.”
H e  a s s u r e d  m e d i a  

practitioners that the essay 

competition would be 

institutionalised and would 

outlive his administration.
He said he would want to 

be remembered as a leader 

who was determined and 

dogged in fighting for his 

people and providing 

visionary leadership.
The governor added that 

at the end, he would be 

satisfied that he left the 

state better than he met it 

and handed over to a 

Beard competitions, wife 
takes home first place

2 journalist became millionaires, 
as GYB Essay winners

successor that will sustain 

his legacies in the person of 

Alhaji Usman Ododo.
T h e  g o v e r n o r  

congratulated the winners 

of the essay competition 

and encouraged those who 

won consolation prizes to 

strive harder and sharpen 

their skills towards the next 

competition.
In his vote of thanks, the 

overall winner, Emmanuel 

Adeyemi, who was highly 

e l a t e d ,  e x p r e s s e d  

gratitude to God almighty 

and Governor Bello.
According to him, the N2 

million prize was "a big 

shock".
"Such gesture is an 

encouragement to media 

professionals in the state 

and also an eye opener for 

better performance," he 

said.
D r.  Tunde  Akann i ,  

Associate Professor of 

Journalism at the Lagos 

State University, led the 

panel of five judges.
General Manager and 

Deputy Director, Radio 

Nigeria, Bimbo Oyetunde, 

who presented the scores 

on behalf of the panel, 

listed the criteria for the 

award of marks to include 

Grammar, Content and 

Flow, among others.
Other members of the 

p ane l  i n c l u de  Eddy  

Odivwri, member, Editorial 

Board  o f  This  Day  

Newspapers; Ayo Olesin, 

Editor-in-Chief, The News 

Matrix and member, 

Nigerian Guild of Editors; 

and Gabriel Akinadewo, 

M a n a g i n g  D i r e c t o r,  

Freedom Online and Asst. 

Gen. Secretary, NGE, 

among others.

From AMEDU JOSEPH,
 Lokoja

Isiguzo
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THE Igbo speaking people is one of the 
largest ethnic groups in Nigeria with a 
population of over 30 million. They 
inhabit east of the Niger and beyond 
mainly Enugu, Abia, Imo and Eboyi 
states. Other states where they can 
also be found include Delta, Rivers, 
Cross Rivers and Akwa Ibom located in 
south eastern Nigerian between 
latitude 5 and 7 degrees North and 
longitude 5 and 7 degrees east. They 
occupy a continuous stretch of territory 
of about 25,280 square kilometers 
(Ifejiagwa, 2016). The neighbours of 
Igbo's according to Ukegbu (2005) are 
the Igala and Tiv in the North, the Ekoi 
and Ibibio in the east, the Ijaw and 
Ogoni in the south and the Benin and 
Isoko in the west.

Masquerade 
Igbos

Akubor (2016) noted that scholars 
have literally defined masquerade as a 
covering, concealment and a disguise 
device by an individual or group with 
the view to represent a spirit, an 
animal or an idea. Akubor however 
noted that the African perception of the 
masquerade is completely different 
from the view of the European 
counterparts who limit masquerade as 
anything under a mask for pleasure 
and entertainment. To Africa and 
Africans (which include the Igbos), the 
masquerade are the dead ancestors 
among the living, which is hinged on 
the belief that human life is made up of 
the body and soul; and the soul is 
conceived as the spirit, and the soul is 
also conceived.  In this way, at the 
death of any man, the spirit continues 
its existence in some indescribable 
environment, where they also continue 
with the living.

“Mmawu” as it is called in Igbo 
dialect, is believed to be an 
embodiment of the spirit and human 
world, hence the name Mmawu in Igbo 
means “spirit of the dead”. It is a 
combination of the two Igbo words, 
“mmuo or maa” which means “spirit” 
and “onwu” which means “death”  
(Anaedonline,2018). The Igbo 
traditional masquerade is believed to 
be a spirit that comes from a tree or the 
ground. A popular theory attributes 
masquerade as spring from the soil, 
making them higher than human and 
regarded as a superior being.

Depending on the locality in Igbo 
land, masquerades can be replica 
images of deities and important 
ancestral relatives of the society. 
Consequently, the identities of them 
are well-kept secret from children, 
women and the uninitiated men of the 
society. Only strong, exclusive and 
trusted men of society are allowed to 
perform any masquerade with high 
reputation. Ugobude (2021) posited 
that masquerading require a one 
person team or a team of more people 
which may include vocalists who hail 
the masquerades, drummers and 
players who play the instruments, 
advisers and then the masquerade 
itself. Most of these masquerades has a 
mask on their face and are covered 
from head to toe with some piece of 
clothing or/and bamboo rafters.

There are different categories of 
masquerades that are meant to serve 
various purposes in the community. 
Each masquerade possesses particular 
attributes and specializes in one or 
more skills like dancing skills, 
acrobatics, show of mysterious 
powers, etc.

Some masquerades are meant to be 
only heard, it is forbidden for any 
human to see them. There are dire 
consequences for anyone who comes 
face to face with such “mmanwu”, the 
penalty can be severe as death.  These 
type of masquerade move under the 
cover of the darkness and they mostly 
serve as regulatory or a punishment 
medium (Anaedoonline,2018).

However, some masquerades appear 

concept among the 

only on one festival, others appear 
more regularly while a few do not 
appear at all during festivals or 
occasions, but only when they are on a 
mission.

The list of masquerades in Igbo land 
is inexhaustible. Here is some list of 
popular ones found across various 
communities: Agaba, Igariga, Ulaga, 
Izaga, Okonko, Achiukwu, Omaba, 
Ijele, Enyi, Mmanu Ugo, Ojionu, 
Okwomma etc.

Entertainment
Masquerade  i s  the  b igges t  

entertainer in Igboland coming from 
the cultural setting of the tribe 
(Nwankwo, 2016). Festival like New 
yam (Iri Ji, Ahinjoku, Ifenjoku, etc) 
festival which happens to be the most 
popular among the Igbos to others and 
ceremonies like burial, chieftaincy 
titles, etc, different kinds of 
masquerades are displayed and play 
important role from the beginning to 
the end.  They are always the first to 
start the ceremony patrolling nooks 
and crannies of the community adding 
glamour to the keen eyes of the visitors 
and the villagers who are expecting the 
wonderful act of the gods in 
manifestation of masquerades,

They differ in styles, shapes, and 
dance steps from one community to 
the other. Some are accompanied with 
harmon ious  beat  o f  mus i ca l  
instruments, spectacular episodic 
dramatic bits of enhancements, 
incantations and colourful costumes. It 
is always a beehive of activities as 
several cultural group of masquerades 
trill the audience ranging from the big 
fierce looking and violent Agaba, 
Okwomma, and Mgbadike, the Ojionu 
with its creative and energetic dancing, 
the Igariga scaring children and 
women away with its long canes and to 
the beautiful adorned Adamma 
masquerade.

Also, we have the Okwa-Ebu 
masquerade which accompanies other 
masquerades and serves as mouth 
piece or praise singer for the 
masquerade it accompanies. Another 
masquerade that behaves like the 
Okwa-Ebu is the Omewaluigwe known 
as the wisest masquerade. It 
entertains the crowd with its talkative 
nature, serving proverbs and parables 
unprovoked in his chants to the 
applause of the crowd.

The greater the terror exhibited by 
some of these masquerades, the more 
they pull crowds of people who 
laughed, jumped, cried, yelled, 
stampeded only to refrain and watch at 
a distance either soberly or in a 
deranged manner.

The role of masquerade as 
entertainer is unquantifiable; it is 
these masquerades that massively 
present themselves as the chief 
celebrant in the festivals. This is 
because, at the end of the celebration 
people never cease to stop telling how 
they are being trilled by the ground-
breaking performance of these 
masquerades.

Basically, in most Igbo societies, 
every serious occasion, ceremony or 
festival where masquerade is not 
presented, the participants of the 
occasion do see the event as a mockery 
or inconclusive.

Custodian of laws and order in 
community 

Masquerade played important roles 
of keeping laws and order in the 
communities, because people regard 
masquerade a powerful spirit who the 
powers of give and take rests upon, 
they are promptly and religiously 
obeyed.  Consequential to this fear and 
obedience, these categories of 
masquerades assume both legislative 
and executive functions, working hand 
in hand with the blessings of the 
Council of Elders (Ndi Ichie). They 
execute administrative and judicial 
duties.

Masquerade has various ways in 

which it governs and protects the 
society. At times, they assume the 
place of judge and peace maker. For 
instance, the Odo masquerade of 
Ukehe people of Enugu state, when 
there is a divorce in traditional 
mar r i age  and  a l l  e f f o r t s  i n  
reconciliation fails; Odo intervenes and 
unfailingly brings back the woman and 
at the same time provides them with 
code of conduct. The Awuru 
masquerade was historically a means 
of providing security against crimes 
such as stealing, poisoning, killing of 
persons, crop destruction, etc. 
Whenever there is such crime, the 
masquerade was consulted and the 
main suspect was asked to swear to 
Awuru to prove his innocence. In some 
cases, the victim of the crime could ask 
the masquerade to kill (that is “ili 
mmonwu”) whoever was responsible 
for the crime.

Some categories of masquerade act 
as sanitary spectators by making sure 
those important places are tidied up. 
This is done by coercing women and 
children to sweep and clean important 
arena.  They also check and control the 
movement of women especially those 
who are regarded as unfaithful to their 
husbands. Children and young adults 
were bound to tell the truth and be of 
good behavior at all times to avoid the 
wrath of masquerade.

Masquerade like the Ekpo or Ekpe 
popular among the person of Abia, Imo 
and Eboyi States act as policemen who 
enforces the laws of the land. Being a 
means primarily used as unbiased law 
enforcement agents, it is not unusual 
to witness tough masquerade walk up 
to a certain individuals and loudly 
berate them publicly to their hidden 
abominable bad habits such as 
coveting a friend's wife, serious crimes 
such as poisoning someone or other 
adjudged misbehavior to the society.

Initiation into manhood
In Igbo tradi t ional  soc iety,  

masquerade is only displayed by men 
and so also is initiation into it is strictly 
for men. Masquerade is the only means 
of initiating or turning of an Igbo boy to 
“Igboman”. This initiation is generally 
known in the entire Igbo land as “Ima 
mmuowu”  (knowing the spirit) or “Iba 
mmuowu” (to enter the spirit). The 
initiation rituals associated with “Ima 
mmuowu” were mostly violent – 
reason women were rarely part of the 
cult. The essence of initiation is to 
stress on the social importance of the 

transmission from childhood to adult 
l i f e  w i t h  i t s  p r i v i l eges  and  
responsibilities. It is believed that the 
moment a child is initiated into 
masquerade cult, he will be regarded 
as a full-fledged man, for no matter the 
age, wealth and social status, one is 
taken as a child as long as he is not an 
initiate.  But once the ceremony is 
completed, he becomes eligible to sit 
with the elders of the land, he could 
express his feelings in the community 
gathering and can only be denied of 
this right if the matter arising is strictly 
for elders.

The issue of initiation brings about 
r o l e  seg rega t i on  and  soc i a l  
stratification of every Igbo male child. 
Initiates are accorded with certain 
roles and obligations unlike the 
armatures that are yet to be initiated.  
They impress among the novice and 
society at large at the importance of 
this change, their spectacular dramatic 
and  impress ive  charac ter  i s  
undoubtedly a fact in maintaining 
respect for moral codes, religious 
observance and traditions vital for the 
social life of the people.

Masquerade play the role of ascribing 
maturity and show of strength, 
endurance, keeping secrets, standing 
the site of blood and being brave to 
people into it. Through this separation 
of the strong from the weak, the 
community is able to raise strong and 
fearless warriors that protect the 
communities from immediate enemy.

Form of sports, unity and tourism
Nwankwo (2015) noted that 

masquerade is another means Igbo 
societies integrate with each other. 
Masquerade in those days are like 
todays intercontinental football and 
Olympic game. They also play the role 
of unification among people of different 
cultural heritage in the African society. 
This very masquerade game or festival 
still exist in many Igbo communities 
and Africa society.

During the celebration of festivals 
and other occasions by an Igbo 
community, it is not unusual that they 
invite other neighboring communities 
to come and celebrate with them. 
When these invited communities 
attend, most times they go with their 
masquerade to grace and showcase 
their cultural heritage.  These invited 
communities usually go home with 
different prizes won by their 
masquerade, either as the best 
dancing, best entertaining, most 

beautiful masquerade as the case may 
be. 

The popular Ikeji festival of the 
Izuogu people of Abia State serves as a 
reference point. During the festival, 
people from near and fear of Izuogu do 
come to Izuogu to witness and show 
their cultural heritage.  There is always 
a price to be won at the end of the 
festival; any masquerade that is able to 
untie a ram that is being tied to a stick 
with a single thread become the winner 
of this annual festival and the entire 
crowd sing songs of praise to the 
masquerade as it goes home with the 
ram and other prizes.

In 1987, the old Anambra State 
government organized the first edition 
of “Mmawu” festival held in Enugu. To 
enlarge the scope, the organizer's 
extended the invitation to other states 
for full participation. The reason was to 
afford the public the opportunity to 
watch and witness various types of 
masquerades including important 
masquerade as “Ijele” the king of 
masquerade on stage and to promote 
more unity and progress, make it a 
tourist event of note and uphold our 
difference culture. Apart from winning 
prizes during these festivals, 
neighboring communities, villages, 
clans, kindred's and families have 
come together to know each other 
better, by name and by the beauty of 
their diverse cultural heritage.

Spiritual power display
As far as the Igbo's are concerned, 

masquerades are ancestral spirits who 
periodically visit their living fore-bears 
in masquerade forms. Their visits are 
regarded as spiritual intervention to 
the world of the living and as a result 
are highly venerated. They are 
symbolic resurrections of the 
ancestors. Thus, the masquerade in 
Igbo society (just like any African 
communities) is the process of man's 
attempt to give being to those very 
significant aspects in the depth of 
thought in this universe.

Speaking on the role of masquerade 
in Achebe's “Things Fall Apart”, Nwodo 
(2007) quoting Emenyeonu stated that 
the masked spirit in traditional Igbo 
society was a vehicle than manners. It 
was held secret, mystical, mysterious, 
magical, and supernatural in Igbo 
culture.

Masquerade is one of the frameworks 
of showcasing one's spiritual power 
p u b l i c l y  w i t h o u t  a t t r a c t i n g  
unnecessary attention among the 
Igbo. During festivals, masquerades 
and people around exercise their 
spiritual powers publicly. It is an act 
and a game also.  With these powers, 
some performs wonders that are awe-
inspiring. How can one explain of Izaga 
masquerade (known as Ebun in some 
areas and Akujane in Onitsha) folded 
like a paper and carried into an arena in 
a board or wooden box for performance 
can grow up to 30 feet tall and can also 
make itself to be short and minute 
within moments?

The Osimiri masquerade that always 
carry a smoking pot of charm on its 
head, it is believe that it rains 
anywhere it appear.

In conclusion, it is clear that 
masquerades in Igbo land, Nigeria and 
in most Africa is far more beyond the 
mask. They are unique properties of 
the Igbo people. Their role and 
importance to the people is  
unquantifiable and cannot be over 
emphasized. This is due to the vary 
actions and activities they perform. 
The masquerade is seen as adjudicator, 
entertainer and a strong advocate of 
good  mora l  va lues  i n  the i r  
communities.

UGWUOKE JULIANA UCHENNA. 
(julianaugwuoke@gmail..com). 
National Commission for Museums 
and Monuments, Nigeria.

Man does not exist in a cultural vacuum; he lives with a set of social expectations, norms, constraints and obligation which he calls culture. Okpara (2004) refers to culture as 
the peoples way of live to their traditional behaviour in a broader sense, including their ideas, arts and artifacts. Thus, Kalu (1978) indicated that culture is man-made rather 
than God given. The manmade aspects of culture as much as possible are transferred from one generation to another. In Igbo land, there are many spectacular  festivities and 
cultural performances with certain ideas explicit in the interaction of different elements which in turn sometimes play different function with which different cultural 
segments are held together. One of the most notable, very popular, vibrant and dynamic of these culture is “Iti Mmanu”. “Mmanu” means masquerade in Igbo dialect. “Iti 

Mmawu” (to show case) has been an integral part of life in Igboland and all over Nigeria, as well as in most African societies. UGWUOKE JULIANA UCHENNA, writes.

Masquerades’ among Igborole South East 
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 say so because several times 
in the past, attempts had Ibeen made to float the 

exchange rate in response to the 
prodding by Internat ional  
Mone ta ry  Fund  w i th  t he  
appreciation of the sheer 
d i f f i c u l t i e s  w i t h  demand  
management; but  as the 
consequences begin to unfold, the 
authorities did not have the 
political will to persevere and stay 
the course.

This is so because nobody wants 
to be accused of unleashing 
hardship on the citizens as 
inflationary pressures pile up. And 
therefore, like it or not, as the 
rates fall and the Naira appears to 
be going into a free fall and the 
touted benefits are slow at 
materialising, panic sets in and we 
beat a retreat and reverse the 
process.

Often in response, innovative 
approaches are dreamt up as 
escape route. It is often so as 
besides the fact of the inflationary 
implications of the rates, most 
leaders are worried about the 
judgment of history when it is 
going to be recounted how the 
exchange rate depreciated under 
their watch. But at this point in 
time, the reality of the Nigerian 
economy, so badly mismanaged, 
is that we do not have much of a 
choice.

Unfortunately, this development 
is following closely on the 
footsteps of corruption infested 
subsidy removal which has seen 
pump price of fuel increase in 
some instances by over 200 per 
cent. The full impact of the extent 
of this increase in price was 
brought home to me when I went 
to buy fuel just after the increase.

I bought fuel in three 25-litre 
Jerry cans as well as filled the tank 
of my car. I was staggered when 
the amount to pay was indicated 
at 84,400 Naira. Of course, it is the 
first time in living memory that I 
will have to pay such a staggering 
amount at a fuel pump.

The fuel pump increase, if truth 
must be told, has far more effect 
on the escalation of prices of 
goods and services across the 
board. And the impact is almost 
instantaneous as no sector of the 
economy and no one for that 
matter is excluded. But for 
compatriots wanting to cash in 
and take undue advantage, most 
economic agents already used the 
pa ra l l e l  marke t  ra tes  i n  
determining the prices they 
charged and therefore the impact 
of floating the exchange rate on 
prices should not cut across the 
board. But there again, what do I 
know?

A word of caution here about 
the pump price of petrol. What 
we needed to do was to allow the 
major marketers to source 
independently and import 
products under the oversight of 
the relevant regulatory bodies 
for purposes of guiding against 
collusion and for product quality 
assurance; and no more. By this 
approach the market will then 
determine the prevailing pump 
price at each point in time. There 
are indications already that this 
is the planned approach going by 
recent pronouncements.

But in my earlier paper, afraid of 
the consequential impact on the 
misery index in the land I had 
argued that the best way forward 
was to aggressively push for 
Dangote Refinery to come on 
stream, and for the local 
refineries to be quickly privatised 
and for licences for modular 
r e f i ne r i e s  t o  be  i s sued  
generously so that capacity for 
local production of fuel will be 
boosted.

And while we are at it we must 
not forget the imperatives of 
climate change and the need for 
cleaner sources of energy such 
as solar, wind, thermal etc, and 
therefore we should be gearing 
up aggressively to develop these 
sources as energy sources of the 
future. My position was that if we 
were able to do all that, the issue 
of subsidy payments will be 
r e d u n d a n t  a s  p r o d u c t  
importation will no longer be 
necessary.

But as we have bitten the bullet 
now, we must struggle to avoid 
any costly reversals; although it 

is obvious that the pump price 
will be in the near future will 
depend on the extent to which 
the authorities are able to resist 
the inevitable pressures that are 
bound to be piled up by 
entrenched interests.

The Central Bank, it has been 
reported, has now removed the 
cap on rate movement at the 
Importer/Exporter Window. 
Banks can now buy at the going 
market price and sell subject to a 
spread of one Naira. For travel 
allowances for both businesses 
and individuals, those in need will 
still approach the banks for their 
requirements.

The rate would also be market 
determined based on the 
weighted rate from the previous 
day. Therefore, travelling outside 
the country will now realistically 
going forward be strictly 
restricted particularly when you 
factor in the out-of-reach costs of 
tickets.

For government transactions 
the rates would also be 
determined by the market. And 
therefore, to all intents and 
purposes we have now berthed a 
single rate of exchange in the 
country depending on to what 
extent we are able to manage the 
inevitable challenges along the 
way. What would now be of 
interest is for us to speculate on 
t h e  l i k e l y  f a r - r e a c h i n g  
consequences.

Some of the consequences are 
already manifest, such as erratic 
price increases which we hope 
will soon stabilise. What one 
suspects are that economic 
agents for now have tended to 

over react as prices are 
increased. There are bound to be 
adjustments downwards as the 
impact on demands hits home. 
But at the level of individual 
households, there will be the 
need for inevitable adjustments 
following negotiations.

At the fiscal authorities' level, 
this is where this development 
w i l l  h a v e  f a r  r e a c h i n g  
implications. For the budget, it 
will translate to quantum leap in 
revenue calculations. Therefore, 
all estimations of revenue flows 
from oil will increase in Naira 
terms by more than 200%. 
Unfortunately, for some time 
now the revenue from oil, we 
were told, was spent for the 
payments of phantom subsidies. 
Otherwise, such inflows will 
double on paper under the 
prevailing scenario which should 
have an overall effect on the 
whole position of our budget and 
therefore there should be the 
possibility of a balanced if not 
surplus budget.

On the other hand, our debt 
stock to the extent that they are 
due to sources outside the 
country will double. I have 
already seen figures being 
bandied around but suppose that 
it is premature as the situation is 
yet to crystallise. Therefore, all 
calculations of familiar indices; 
budget outcome, debt to GDP, 
debt to revenue, tax to GDP ratio 
remain uncertain until the 
situation settles.

We hope that the anticipated 
massive inflow in foreign 
exchange with related Direct 
Fore ign Investments wi l l  

materialise to cushion the 
inflationary effect of sudden price 
increases. Other related issues 
that will impact the economy will 
be tackled, particularly insecurity 
which has negatively impacted 
the agriculture supply chain.

I have heard the President 
allude to the fact that he will be 
open to collaboration with the 
international community for the 
urgent need to end banditry, 
kidnappings and other organised 
f o r e i g n  m i l i t a n t  a g e n t s  
contesting Nigeria geographical 
territory and most certainly, that 
is the way forward.

Simi lar ly,  we must not  
underestimate the negative 
consequences of lack of reliable 
infrastructure such as power on 
the fortunes of the economy. In 
the case of power availability, it is 
a welcome development that 
power supply is now on the 
concurrent list. Therefore, sub 
national entities can now 
generate, transmit and distribute 
power. This is a welcome 
development expected to be 
impactful in this regard.

We must also arrest the big 
e l ephan t  i n  t he  house :  
CORRUPTION. It is a welcome 
development that the President 
has taken off on the right note in 
this respect. These are exciting 
times for the country as we 
experience these fast-paced 
developments, even as we wish 
us all the very best of luck.

Dr Boniface Chizea is a 
retired banker and top 
Economics and Business 
Development Consultant.

“On the other hand, our debt stock to the 
extent that they are due to sources outside 
the country will double. I have already seen 
figures being bandied around but suppose 
that it is premature as the situation is yet to 
crystallise. Therefore, all calculations of 
familiar indices; budget outcome, debt to 
GDP, debt to revenue, tax to GDP ratio 
remain uncertain until the situation settles.”
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